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1. The divine philosophy [the Cabbalah] teaches us the
attributes of God, the divine sefirot, that we may know it is for
us to link our lives with the attributes of the Holy One,
praised be He.

2. We must study God’s names, His attributes, the
sefirot, so that we know it is incumbent on us to cleave to the
attributes of God, that we have the capacity to cleave to them,
and that we cannot cleave to God in His awesome transcen-
dence. If this is not clear to us then we have no understanding
of the concept of the divine attributes, of the basic meaning of
the sefirot, and of the fundamental significance of the myster-

ies of the “chariot.”*
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you follow’ (Devarim 13:5)? Is it possible for a
person to walk and follow the Shechinah [the
Divine Presence]?”

Rather this teaches us to follow God’ attributes:
just as He clothes the naked, as it is written: “And
God made for Adam and his wife garments of
skin, and He clothed them” (Bereishit/Genesis
3:21), so too must you clothe the naked.

God visits the sick, as it is written: “God appeared
to him [Avraham/Abraham who was recovering
from his circumcision] in the plains of Mamre”
(Bereishit 18:1), so 100 must you visit the sick.

' God comforts the moumning, as it is written:
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I M3 L e These blessings echo the wording of Psalm: 146:7-8: “The [ (
; x )
{

LoRrp sets captives free; the LORD gives sight to the blind; the Lorp raises
those bowed down” To the extent possible, our sages have avoided using
original phraseology in prayer. They greatly preferred to use biblical idioms,
for what right does man have to address the King of kings with his limited |
vocabulary? Only the prophets, who conversed with God and to whom the
Infinite Will was revealed, had the proper idiomatic forms and sentence struc- ‘I
ture that could reliably be used in prayer. The more we rely on the precedence
of the prophets, instead of on our own wording, the more secure we are in
our liturgical approach to God.

A second reason these terms are employed is that they have moral and
ethical connotations. God heals the blind, frees the prisoners, lifts up the
oppressed. Each utterance of praise is filled with an ethical motif, 2 moral

% principle that must also be realized by man himself. When we pronounce
_L_’_')_ J, SR t%lese berakhot, we not only thank God for the normal physiological func-
~ tions of man, but we acknowledge God’s all-inclusive morality and announce

N Y publicly our commitment to imitate His ways.
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Perhaps this elaborate emphasis in the Book of Genesis on
God's creation was meant to be converted into a moral challenge
to man, that as God created, so should man. The foundation
of our morality is: “And you shall walk in His ways” (Deut.
28:9), that we imitate God. Man, like God, is often faced with
tohu vavohu (utter desolation) and he does mot know where
to begin. He doubts his ability to say Yehi or (“let there be
light”). It seems that the world can never be illuminated, such
is the prevailing gloom (hoshekh). Yet man is bidden by the
principle of imitatio Dei to create, to be a shutaf (partner) im
Yetzirah, fashioning form out of chaos. Of course, man does not
create ex nihilo, as did God, though at times it seems to man
that his task is as formidable as if it were yesh me’ayin (from
absolute nothing).

Man must be creative in both the material (ererz) and the
spiritual (shamayim) realms. There are diseases to conquer (verapo
yerape, Ex. 21:19), rivers to control, miseries to extirpate (ve-
khivshuha, Gen. 1:28). Conquering and settling Eretz Yisrael,
kibbush veyishuv ha'aretz, are also mitzvot of yetzirah. The Torah
tells us that particular territories were assigned to each nation,
not only to the Jews, for them to develop according to their
creative genius, while Eretz Yisrael was assigned to the Jews
(Deut. 32:8, 9).8

“As I held that young sapling in my hands,” Rav Kook replied, “I
7 ) remembered how the Sages elucidated the verse, ‘Follow the Eternal your
God... and cling to Him’ (Deuteronomy 13:5). They aske;]:
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Is it possible for flesh and blood to ascend to the

heavens and cling to the Shechinah, about Whom it is
written, “For the Eternal your God is a consuming fire”
(Deuteronomy 4:24)?

Rather, understand the verse as follows: At the
beginning of creation, the Holy One engaged in
planting, as it says, “God planted a garden in Eden” (Gen.

2:8). Similarly, when you enter in the Land of Israel,
you should first engage in planting, as it is written,
“\When you will come into the Land, you shall plant all types of '

fruit trees” (Leviticus 19:23). (Vayikra Rabbah 25:3)

i

“When I grasped that tender sapling in my hands and prepared to
plant it in the holy earth,” Rav Kook continued, “I contemplated these
words of the Sages. I felt as if, at that very moment, I was clinging to
the Shechinah, and 1 was overwhelmed with feelings of awe and

reverence!”

Commenting on the phrase, “and there was evening” is 1:
. A g” (Genesis 1:5), the
}) Midrash (Gen. Rabbah 3:7) states: )

R. Judah b. l}. Simon said: “Let there be evening (yehi erev)” is not writ-
I.Bﬂ here, but - and there was evening (va-yehi erev).” Hence we know that a
time order existed before this. R. Abbahu said: This proves that the Holy One,

blessed be He, went on creating worlds and destroying them until He created

this one and declared, “This one pleases Me; those did not please Me.”
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The N 00 is placed on the W arid the 2 calls a D to the W, See laws 380-394.
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The appropriate TN portions are to be found from page 1056.
The X shows the T the section to be read. The T touches the scroll at that place
with the TP¥°X of his 720, which he then kisses. Holding the handles of the scroll, he says:
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